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1 Historical Writing, 1868-1945 
    Historical scholarship in prewar Japan was dominated by nationalism. 
    In isolated Japan before the Meiji Restoration, there had developed a tradition of his-
torical writing that was completely devoted to national values. It had no world perspective 
whatsoever, and considered only Japanese matters. While the history of China was studied in 
Japan, it was not written by Japanese. 
    Moreover, Japanese matters were narrow, concerned with the imperial state and the 
bakufu. There was some religious history-histories of Shinto shrines and Buddhist temples, 
and biographies of Buddhist priests-but nothing whatever of social, economic, intellectual 
or cultural history. 
    After the Meiji Restoration, the bakufu ceased to be the topic of main interest, and state 
history became devoted to the imperial state. Modern works generally emphasized its sacred 
origins; the line of Emperors unbroken for ages eternal, coeval with Heaven and Earth; and 
the great moral values embodied in the imperial state. 
    'The new imperial state itself undertook the first modern histories, but they were pat-
terned after the ancient Rikkokushi (Six National Histories).' That was a series of six works 
written between 720 and 901 by the command of the Emperors. All of them were written in 
kanbun, and followed the style and historical methods of Chinese dynastic histories. Nowa-
days nobody reads them except for scholars, for they are mainly dry accounts of events as 
seen from the imperial court. They described all the formal activities of the Emperors and the 
court, making it seem that national history consisted of those things. 
    However, the new Meiji state also recognizedDai Nihon shi (Great History of Japan) of 
the Mito han as equal to the Rikkokushi. Written in the Tokugawa period, Dai Nihon shi car-
ried the narrative of history up to 1392. It was also written in kanbun, and was influenced by 
Chinese style and methods. It was particularly distinguished by its devotion to the Southern 
Court in the fourteenth century Southern-Northern Courts War, and by its devotion to the 
ideal of imperial restoration. 
    Therefore the Meiji government set up a Bureau of Historiography to write the history 
of Japan from 1392 to the Restoration. Its main purpose, as stated in an imperial order to the 
court noble Sanj,5 Sanetomi (1837-91) was "to set right the relation between monarch and 
subject, to make clear the distinction between civilization and barbarity, and to implant the 
                                                                     112 
principle of virtue throughout the empire. In those days, they really thought the writing of 
history could accomplish all those things. Thus the state was involved in the writing of history 
from its modern inception, with clear moral and political purposes, and it never abandoned
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its interest, or left the historians alone, until it was forced to do so after 1945. ` Ihe Bureau 
of Historiography went through many changes of name and organization, until it finally 
emerged in 1895 as the Historiographical Institute (Shirya Hensanjo) of Tokyo Imperial Uni-
versity.' It has continued as such in the postwar period, a venerable institution that remains 
the clear leader of historical research in Japan. It is no longer the slave of the state, and after 
1945 it came to contain many liberals and communists. 
    The Bureau of Historiographyproduced a few works, but never accomplished comple-
tion of the great history of Japan from 1392 onward. ` Ihis is partly because it was eventually 
recognized that an old-fashioned history in kanbun, using Chinese historical method, was 
out of date, and did not suit the purposes of the modern Japanese state. More important, the 
historians in the Bureau of Historiography fell into public disgrace. 
    'Thi
s was because the historians came under the influence of modern Western historical 
method, especially as taught at Tokyo Imperial University by Ludwig Riess (1861-1928), a 
disciple of Leopold von Ranke (1795-1886), who is widely regarded as the father of modern 
historical method. Using modern Western method, the Japanese historians came to be scepti-
cal of traditional Japanese histories and sources. In its time, and right up to 1945, modern 
Western method was called scientific history. Nowadays in the West the term scientific his-
tory induces tolerant mirth at best, and derision at worst, but to the Japanese historians of 
1890 it seemed light-years ahead of the old methods. 'The old methods had lead to credulous 
retailing of unverified myths and legends, exaggerations, and outright inventions. ` Ihese were 
all found in such works as Kojiki (Record of Ancient Matters, 712), the historical tales of the 
Heian period such as Okagami (The Great Mirror, perhaps eleventh century), and war tales 
such as Heike monogatari (Tale of the Heike, perhaps early thirteenth century). Even such 
relatively scrupulous and objective works such as Tokushiyoron (A Reading of History, 1712) 
by Arai Hakuseki (1657-1725) were criticized for their unwavering Confucian belief in the 
will of Heaven as causation, and in the success and prosperity of the morally righteous. Seeing 
these works freshly through the spectacles of scientific history, the Japanese historians came to 
regard them as worthless, and said so in publications. 
    The first historian to causecontroversy was Shigeno Yasutsugu (1827-1910), who was 
called Massatsu Hakushi (Dr. Obliteration, or more precisely, Dr. Massacre) for his destruc-
tion of traditional historical writing. He had a strong Confucian education, and was well 
versed in Chinese historical method. The extent of the impact of scientific history upon him 
may be gauged from the fact that he took it up at the age of sixty, under the influence of 
Ludwig Riess, very much Shigeno's junior. Shigeno fell under vigorous criticism in 1890 for 
lecturing and writing to the effect that a fourteenth cent ury hero Kojima Takanori, whose 
exploits are told in Taiheiki (Chronicle of Grand Pacification, fourteenth century), had never 
existed. Shigeno may have been right, but Kojima Takanori was known as a supporter of Em-
peror Go-Daigo (r. 1318-39), and had been deified at Yoshino Grand Shrine, and so imperial 
believers of every stripe rose to denounce Shigeno Yasutsugu. There was fear of physical attack 
upon him. Shigeno never wavered in his conviction of the scholarly truth he had discovered, 
and he spent the last twenty years of his life explaining his position. 
    Kume Kunitake (1839-1931) got into worse trouble in 1891, when he wrote critically 
about Shinto and its relation to the imperial house in an article titled "Shinto wa saiten no
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kozoku" (Shinto is an ancient custom of Heaven-worship) .4 He wrote that Shinto was noth-
ing more than nature worship, and implied that it had not developed religious importance 
in the Western sense. This further implied that Shinto institutions and articles of worship 
associated with the imperial house had little significance. 'Me scholarly article, reprinted in a 
more popular journal Shikai (Sea of History), antagonized general public opinion, and Shin-
toists in particular, who without understanding it, appealed for Kume's dismissal from Tokyo 
Imperial University. Kume received no support from his colleagues or from Kata Hiroyuki 
(1836-1916), an erstwhile liberal who was president of the university. Kume was asked to 
resign, and did so on March 30, 1892. 'Ihe government closed down the research institute, 
and subsequently re-opened it in 1895 as the Historiographical Institute of Tokyo Imperial 
University. Its members were under strict rules against raising public controversy. 
    Thus in modern Japan the first controversial incidents involving historians resulted in 
the dismissal of one of them, the closing of the research institute, and the opening of a new 
one under strict controls dictated by the government. The historians obeyed. 
    Thereafter a number of incidents involving historians and political scientists pointedly 
showed them that government and society would not tolerate questioning of matters that 
were held as sacred truths. Especially important were matters of ancient history, Shinto, and 
the imperial house. One such case was the Southern-Northern Courts controversy in 1911, 
which now seems a tempest in a teapot, but which consumed the anxious energies of the 
imperial nation as it sought perfect orthodoxy about the Emperor. The question arose, which 
court was legitimate in the fourteenth century when the imperial house had been divided 
into the Southern Court and the Northern Court, and fought a bitter war for sixty years to 
achieve supremacy. Historians were divided on the point, with some favoring the Southern 
Court and some the Northern Court, and many saying that the question could not be settled 
on the basis of historical evidence. 'fhe latter group, those who said it could not be settled 
on the basis of historical evidence, was roundly criticized in the press and parliament; their 
subscription to neutral scientific history was called disloyal to the Emperor. There could not 
be two imperial courts, it was widely said, any more than there could be two suns in the sky; 
the matter must be settled. 
    In fact the matter could only be settled by ideology, and not by historical scholarship, 
and so it was. Incredibly, the government of Katsura Tar,5 (1847-1913) tottered near collapse 
over the question, and finally the cabinet decided that the Southern Court was legitimate. 'Ihe 
historians were expected to teach and write from that position. 'fhe history professors, not 
used to public criticism since the Kume Kunitake incident twenty years before, were shaken 
by the event, and thereafter they learned to trim their sails to suit the winds of government 
positions and public sensitivities. They learned that questions of great public importance, 
especially involving the Emperor, required the greatest circumspection. 
    In addition to reading the implicationsof national controversies about history, the his-
tory professors were cowed by censorship. State censorship was routinely practiced in the 
early twentieth century, and it was applied even to the great historians of Tokyo Imperial 
5 University such as Kuroita Katsumi (1874-1946) and Tsuji Zennosuke (1877-1955). Inthe 
most extreme cases, scholars were prosecuted, convicted, and jailed, as in the famous 1920 
case of Morito Tatsuo, who was convicted for a theoretical article on anarchism, and the 1940
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case of Tsuda Sakichi (1873-196 1) of Waseda University, who was convicted for violating the 
publications law by insulting the imperial dignity. 
    From 1913 onward, Tsuda had been steadily writing to the effect that the history of an-
cient Japan as recorded in Ko/iki, 72 1, and Nihon shoki, 720, had been concocted by scholars 
at the imperial court to support the legitimacy of that court, and he suggested that the first 
thirteen or nineteen Emperors had never existed. It is surprising that the government did not 
get around to dealing with him until 1940. 
    However, it is not true that the historians conformed under public opinion, govern-
ment censorship, and prosecution purely out of fear and self-interest. Most of them genuinely 
believed in the values of Japan and the imperial house. They agreed with state purposes in 
putting down dissident views on one hand, by censorship and thought control, and on the 
other hand, promoting a uniform, invigorating view of history, regardless of its untruth. The 
historians were willing participants in the second part, promoting a uniform, invigorating 
view of history. 
    The most outstanding example is Mikami Sanji (1865-1939), Japan's leading historian 
in the prewar period. He was a superb scholar, head of the Historiographical Institute for 
about twenty years, and leader in all the busy-work of academe and public education. He was 
much decorated and honored, chosen to lecture before the Sh6wa Emperor and to edit Meiji 
tennd ki (Records of Emperor Meiji). Through conviction and experience, he had come to 
believe that disinterested objective scholarship was fine for scholars, but was not in the best 
interest of the Japanese nation. In the 1930s this greatest of historians was found in such im-
portant committees as Kyagaku Sasshin Hy6gikai (Education Reform Council), arguing that 
the Japanese people must be taught invigorating myths appropriate to national values and the 
basis of the imperial house. Specifically, this meant teaching the historical existence of the Age 
of the Gods, the founding of the imperial house by the Sun Goddess, and the beginning of 
6 the empire by Emperor Jinmu in 660 B.C., a date in which Mikami did not believe. 
    Mikami's position was a common one, though all the more striking in a great historian 
who was perfectly conscious of what he was doing. The government certainly tried to impose 
a uniform view of history through the education system, from grade one to graduate school. 
No-one in government seemed to care whether or not this uniform view included the teach-
ing of myth, things that had never happened in history. This was the case, no matter which 
party was in power. Most of the historians seemed to agree. 
    One who did not was Tsuda Sakichi of Waseda University, who held dissident views 
about ancient history. His central contention was that the Age of the Gods and the early 
Emperors were not part of the myths of the people of ancient Japan, but had been concocted 
by eighth century scholars and officials to legitimize the imperial state. Tsuda held a liberal 
view about history. Like everyone else, he was a Japanese nationalist, but he believed that 
patriotism was best served by permitting free expression of diverse views, rather than the 
conformity enforced in prewar Japan. 
    Tsuda's liberal views were expressed in writing about his mentor Shiratori Kurakichi 
(1865-1942):
Professor Shiratori held that scholarship is the foundation and the origin of the 
deepest knowledge about human life, and the highest activity of the human mind.
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       Scholarship itself possesses significance, value, authority, and utility, and he believed 
       that its universal nature is to promote the cultural progressof the human race. The 
       flourishing of scholarship of any kind whatsoever improves the spiritual life of the 
       nation and enriches culture, and thereby raises the position of our country in the 
       world and increases national prosperity.' 
    All that applied to Tsuda himself. For his troubles, Tsuda was charged with lese majesty 
in 1940 and convicted in 1942. The prosecution failed to meet a procedural deadline, and 
Tsuda was released, a strange turn of events in wartime Japan. 
    'fhe vast majority of historians held otherwise, including the scholars of Tokyo Imperial 
University who were the leaders in the field. They believed in the necessity of uniformity for 
national purposes, and they participated in works that betrayed their own scientific scholar-
ship. In 1937 fourteen scholars from across the nation joined in the writing of Kokutai no 
hongi (Cardinal Principles of the National Essence of Japan) at the behest of the Ministry of 
Education. 
    'fhis work arose from a perceived national crisis of a spiritual and ideological nature, 
that culminated in the Minobe Incident of 1935. Minobe Tatsukichi (1873-1948) was a 
most unprepossessing person but an eminent scholar, retired from the Faculty of Law at To-
kyo Imperial University. In 1935 he was attacked for long-standing views that the Emperor 
should be considered an organ of the statre. It was not an outrageous theory, and indeed it 
had long been accepted in the scholarly and legal worlds, and Minobe's theories were the basis 
for examination questions in the Faculty of Law at Tokyo Imperial University. But national-
ism in 1935 was so intense as to be hysterical, and it was held that Minobe's theory was a 
blasphemous insult to the Emperor. The veterans and reserve associations of the army, press, 
parliament, and public opinion all condemned Minobe. He was forced to resign from the 
House of Peers, and in fact he suffered a leg wound from an intended assassin. 
    In these circumstances there resulted in politics and the press a movement called Ko-
kutai Meicho Und,5 (Movement to Clarify the Kokutai). 'Thus the government summoned the 
country's leading scholars to write Kokutai no hongi, to clarify once and for all the meaning 
of the national essence. 
    `Ihey were from all fields-history, education, philosophy. Law economics, art, litera-
ture and religion. The largest minority, five, were from Tokyo Imperial University. 'fhe most 
famous names were Watsuji Tetsura (1889-1960), philosophy, Tokyo Imperial University; 
Hisamatsu Seni'ichi (1894-1976), literature, Tokyo Imperial University; and Kuroita Kat-
sumi, history, Tokyo Imperial University. 
    Kokutai no hongi discussed historically all the virtues of Japan, centered around the 
imperial house. Its historical basis was taken to be the Age of the Gods and the early Em-
perors, as found in Kojiki and Nihon shoki. Among the fourteen members of the committee, 
apparently only Watsuji Tetsur6 had doubts about doing this, and he left the committee in 
8 anger. 
    Next, 1940 was understood as the 2,600th anniversary of the founding of the empire 
by Emperor Jinmu in 660 B.C., and national elecbrations were held. Again the leading pro-
fessors came together on a government committee Jinmu Tenna Seiseki Ch6sa Iinkai (Com-
mission of Inquiry into Historical Sites Related to Emperor Jinmu). About sixty people in
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all were involved in the work of the commission, with the professors at the forefront. Once 
again, many fields of study were represented, but naturally the professors of history were in 
the majority. Professors from Tokyo Imperial University were again dominant, with its great 
historians Tsuji Zennosuke, Sakamoto Tara (1901-87), and the rabidly nationalist historian 
Hiraizumi Kiyoshi (1894-1984) who dominated the History Department of Tokyo Imperial 
University in the 1930s. Other notable historians were Nakamura Naokatsu (1890-1976) of 
Kyoto Imperial University, and Nishida NaojirC) (1886-1964), a brilliant cultural historian 
formerly of Kyoto Imperial University and latterly of Kokumin Seishin Bunka. Kenky-djo 
(Research Institute of Japanese Spiritual Culture), set up by the government in the 1930s. 
    The commission carried out serious scholarly work and eventually recognized twenty-
one sites related to Emperor Jinmu.9 ` Ihey all believed in the existence of Emperor Jinmu, 
which is now widely regarded as preposterous. The problem was that none of them believed 
that Emperor Jinmu had begun his reign in 660 B.C. This was plain to see in publications 
that stretched over sixty years, as the historians had arrived at a common agreement that it 
was was actually 40 B.C. `Ihe main point is that not one historian stood up to say that the 
date was wrong, and none of those invited declined to participate in the work of the com-
mission. 
    Thus by 1940 all the major historians affirmed the fundamental values of imperial Ja-
pan, even though their own research indicated that the historical events for the basis of the 
values they affirmed were not true. 
    In protest, there were a few surviving Marxists such as Hani Gor,5 (1901-83), and a 
few grumbling dissatisfied students such as Tenaga Sabur6 (1913-2002) and Inoue Kiyoshi 
0 913-2002), but they were insignificant in the prewar and wartime periods. During the war 
they had to keep their heads down.
2 Postwar Historical Writing
    Clearly prewar historical writing was dominated by devotion to the imperial house, 
which embodied the national values. After the defeat of Japan in war in 1945, the old im-
perial state was dismantled by the American Occupation, and replaced by a parliamentary 
democracy under a constitutional monarchy, much like that of Britain. 
    The old history writing had to go, to be replaced by liberal democratic and Marxist 
history. Liberal democratic history was found in the very first postwar high school textbook, 
written at the behest of the Occupation by lenaga Sabura and three other liberal scholars. 
They wrote under SCAP guidelines:
1. 
2. 
3.
It will not be propagandistic. 
It will not advocate militarism, ultranationalism and Shinto doctrine. 
The deeds of the emperors are not the whole of history. One supposes that mat-
ters connected with economics, inventions, learning and the arts, and other things 
which arose among the people, must have flourished. However, if certain emperors 
left important works behind them, there is nothing to prevent them being includ-
ed. Emperors should not be written about simply because they were emperors."
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    The result was Kuni no ayumi (The Progress of the Nation, 1946). All prewar history 
textbooks had started with some variation of the statement, "The distant ancestor of the pres-
ent Emperor is the Sun Goddess." Instead Kuni no ayumi began: 
            In the sea to the east coast of the Asiatic continent there are islands which 
       stretch from north to south in a long thin line. These are the islands of Japan where 
       we live. The heat and cold are not extreme; the trees and grasses grow thick, and the 
       scenery in each of the four seasons has a different appearance.
            It was in very ancient times that our ancestors settled down in this country. 
       We do not know just when, but without a doubt it was at least several thousand 
        years ago. " 
    The discussion then proceeded to the evidence of early civilization found in the shell-
mounds of the Jamon period. The Emperors appeared in due course in the discussion of the 
Kofun (Tomb) period (250-550 A.D.), not just because they were Emperors, as the guide-
lines said, but because they represented the formation of the ancient state. The Shinto gods 
appeared in a discussion of ancient religion, and not as the deities who gave birth to the land 
and the imperial house. This was an entirely reasonable history, even if the style was some-
what stilted. 
    This secular, practical, boring approach to history has persisted in textbooks through-
out the postwar period. Modern students are not even aware of the Age of the Gods and the 
divine founding of the imperial house. When I tell university students about these things, the 
Japanese students in the class say they have never heard of them. 
    However, many have brought ideologicalspectacles through which to view the 1930s 
and 1940s. They may be spectacles through which are seen the horrors of fascism and aggres-
sive war; such have been worn mainly by Marxists such as Inoue Kiyoshi, but also by ordinary 
liberal humanists. They wish to condemn the prewar state and society in every aspect. 
    Through other spectacles, some see the glory of the old imperial state and affirm its 
goals. Such have been worn by unrepentant historians such as Hiraizumi Kiyoshi, or the 
novelist Hayashi Fusao (1903-75), who wrote Dai B-A sensd kitei ron (Affirmation of the 
Greater East Asia War). Or the journalist Tanaka Masaaki (1911 -), writing tirelessly about the 
unreality of the Nanking Massacre and the injustice of the Tokyo War Crimes Trial. 
    The Marxists were the most important. They immediatelycriticized the textbook Kuni 
no ayumi for the undemocratic manner of its production, written in private without review 
or criticism, by scholars chosen by the American Occupation authorities; and for its contents. 
Inoue Kiyoshi, a full-blown Marxist by 1946, had many criticisms of the work, including the 
charge that it was still too respectful of the Emperors, using polite language (keigo) to discuss 
them, and that it failed to account correctly for the origins of the state. Inoue was happy to 
supply that account: the origin of the state is the result of the emergence of private property, 
of which he outlined the stages. 12 
    For twenty-five yearsafter the war, the Marxists filled the history and political science 
departments, of the universities, writing in a critical manner about the Japanese past. It is not 
clear how many of them intended to promote a Communist revolution, and how many had 
just not thought it through. They criticized feudalism, capitalism, the class system, the old 
imperial institution, aggression, the war responsibility of the Emperor.
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    Marxism was already starting to wane in the 1980s, when it was apparent that Japan's 
postwar capitalist success was greatly popular with the Japanese people. Under feudalism, 
the rulers never cared about the people; and the prewar imperial state was interested only in 
military and imperial matters, at the expense of the well-being of the Japanese people. But the 
postwar capitalist system delivered the goods to the people, for the first time in history. Ma-
terial goods became accessible and affordable beyond imagination, health care and pensions 
were provided by the state, and no-one could imagine a happier existence. For forty years, the 
people kept on voting for the LDP (Liberal Democratic Party), the party that engineered the 
success, usually despite itself The electorate had little interest in the Communist party except 
as a tame protest vote, and no interest at all in a Communist revolution. 
    Many historians in Japan's higher education institutions still imagine themselves as left-
wing scholars, though they cannot think of how to reconstruct the state, and certainly have 
not thought through the meaning of a Communist revolution. 
    With the passage of time after the war, it became possible for Japanese scholars to write 
in a more objective, dispassionate, factual manner about even such recent times as the 1930s, 
without preconceptions about fascism, militarism, and the iniquities of the imperial state. 
More than twenty years ago, in 1982 George Akita wrote about the "Positivist" trend in 
Japanese political history, claiming that the work of a group of scholars at Tokyo University 
indicated "an increasingly influential group of scholars who are engaged in a study of the po-
litical history of Japan, and who hew to no predetermined ideological line." If true, this is the 
most significant development in all of modern Japanese historical writing. A field ridden with 
ideology cries out for such work. Akita focused on the production at Tokyo University of Itd 
Hirobumi kankei monjo (Documents Related to Itb Hirobumi, or IHKM), led by Ita Takashi 
and Banno Junji. Both of these scholars have published prolifically. According to Akita, the 
project is distinguished by two main things: 
           The first is that they do not believe it is the function of the historian to cast 
       judgment on past actions. If the reader wishes to draw certain judgmental conclu-
       sions, that, they consider, is the reader's right, although this may involve miscon-
       struing the contents of their publications. 
           The second characteristic of the IHKM group is their disavowal of ideological 
       preconceptions, which, in the Japanese context, means that they are non-Marx-
         ist.11
    No-one has followed up this development pointed out by Professor Akita, probably 
because the volume of published material by historians has become too great for anyone to 
deal with. 
    There are still unreconstructed nationalists in Japan who cling to prewar imperial values, 
but they are not of much account. More important, the revival of nationalism appeared in the 
discussions called nihonjinron (Theories of the Japanese People) that appeared in the 1970s 
and throughout the 1980s. These discussions, not necessarily by historians, were prompted 
mainly by Japan's success in economics. In addition, law and order prevailed in the country, 
where 90% of the people identified themselves as middle class. Social order was good, with 
low crime rates, and no-one carried guns; Japan had cities where a woman could safely go
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about at night; a drug use rate that was minor compared to other countries in the West; and 
a miniscule high-school dropout rate. 
    Japanese and foreigners alike sought to explain these wonders, with many approaches 
ranging from purely economic matters, to good historical timing, to international economic 
conditions, to a harmonious arrangement among government, bureaucracy, and business. 
Some sought cultural explanations, but they could not resort to the old prewar explanations, 
now publicly unacceptable, such as Kokumin ditoku (The morality of the Japanese people), 
even though many people still believe in it. That was based on loyalty to the Emperor, filial 
piety to parents, and observance of deference in an hierarchical society. These could not be 
brought up in a society where the Constitution of 1947 proclaimed absolute equality among 
individuals. Hierarchy remained in place, but it was politically unacceptable to point this 
out. Cultural explanations of Japan's postwar success therefore became quite vague, though 
still centering on a presumptive Japanese national character containing values of co-operation 
and selflessness. 
     Nihonjinron discussions were generally vapid and inconclusive, and on occasion, stu-
pid. They appeared in diverse circumstances, such as sociology and cultural anthropology, 
even architecture and law. But they stimulated arguments about the distinctiveness of the 
Japanese, which were taken up by historians. 
    Beyond nihonjinron, the last twenty years have seen the emergence of new right wing, 
nationalist expressions in historical writing. This is partly because the nationalists are well or-
ganized and well connected, and they work assiduously at making the personal contacts upon 
which Japanese society functions. The most important are the followers of the late Hiraizumi 
Kiyoshi, the unrepentant nationalist historian at Tokyo Imperial University in the 1930s 
and 1940s, who are gathered at Ise Kagakkan Daigaku (Ise Imperial University), where the 
education of students includes full instruction about Shinto and the imperial house. Com-
mitted and energetic, the members of this university work hard and int elligently to spread 
their views. 
    Their views are more broadly reflected in a general shift to the right, perhaps most 
noticeable in the trend to re-evaluate positively the events, institutions, and culture of the 
Tokugawa period. A prominent leader in this trend is Kawakatsu Heita who published pro-
lifically in the 1990s. Textbooks attracted more attention than scholarly works, with the main 
events occurring in the textbook flap of 1981-82. The Ministry of Education approved a text-
book with terms about World War 11 that were offensive to anti-war believers in Japan, and 
apparently to everyone in China and South Korea, and indeed the case was hotly discussed 
around the world. Allegedly the term in the text for the actions of Japanese soldiers in China 
during the Sino-Japanese War, 1937-45, was changed from shinryaku (invade) to shinshutsu 
(advance). 
    We are long done with those matters, which were never actually settled. The concerns 
are revived from time to time, with China and South Korea on the watch always. The govern-
ments of those countries use the issue to make diplomatic and political capital. 
    The most recent incident is the appproval by the Ministry of Education of Atarashii 
rekishi kydkasho (New History Textbook) published on 2001 by Atarashii Rekishi Kyakasho o 
Tsukuru Kai (The Society to Create a New Japanese History Textbook). The societys avowed
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purpose is to create a Japanese history textbook that tells a story of which young people can 
be proud. They are tired, they say, of negative accusatory histories that blame Japan for ag-
gression and atrocities, when the rest of the world was just as bad or worse. Moreover, they 
say, no nation can live with such a poor image of itself 
    It is actually a very good textbook, comprehensive, balanced, well illustrated. Where it 
fails in the eyes of Japanese critics, and Chinese and Koreans, is in its omissions-the comfort 
women for example, and its brief simple gloss of such events as the Nanking Massacre of 
1937. All it says about that is, 
      The Japanese army, thinking that Chiang Kai-Shek would surrender upon the fall of 
       his capital, occupied the city in December (at this time a large number of casualties, 
       killed and wounded, occurred among the populace). However, Chiang Kai-Shek 
       moved his capital to Chungking and continued the war." 
    I do not wish to apologize for Tae Society to Create a New Japanese History Textbook. 
However, in comparison to the prewar nationalist historians in full-blown mode, the 
nationalism expressed in this textbook is quite mild. Whatever they may privately believe, 
the authors know that they cannot return to the prewar nationalist position centered on the 
imperial house, which was based on ancient myths. If they did, several postwar generations, 
raised on secular history, simply would not understand what they saying. In the absence of the 
central myth of the imperial house, postwar Japanese nationalists and nationalist historians 
have not found the terms that would appeal to the Japanese -people, and supply the national 
spiritual unity that was provided by the Emperor in the prewar era. 
    Perhaps such unifying beliefs are beyond modern secular industrial countries. As we 
have all learned to our sorrow, they are not beyond faith-based countries.
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